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scholastic is almost a mystic himself. He speaks of a state of blessedness produced by a vision of the Divine (visio divinae essentiae), he only doubts whether we can ever attain to a knowledge of the essence of the Divine in this life, and he appeals to Dionysius the Areopagite, who likewise says that man can only be joined to God as to something altogether unknown, that Is, that man in this life cannot gain a quidditative knowledge of God, and hence his blessedness cannot be perfect on earth. In support of this Dionysius quotes St. John (Ep. I. iii. 2) : { But we know that, when He shall appear, we shall be like Him; for we shall see Him as He is.'
Thomas Aquinas differs on. other points also from the mystics who believe in an ecstatic union with God even in this life. According to him the highest end of man can only be likeness with God (Oinnia igitur appetunt, quasi uUimum finem,, Deo assimi-km). Only of the soul of Christ does Thomas Aquinas admit that it saw the Word of God by that vision by which the Blessed see it, so that His soul was blessed, and His body also perfect1. Likeness with God is to him the summum bonum, and it is the highest beatitude which, man can reach. This highest beatitude is at the same time, as Thomas Aquinas tries to show, the highest perfection of human nature ; because what distinguishes man from all other creatures is his intellect, and it follows, therefore, that the highest perfection of his intellect in its speculative and contemplative activity is likewise his
1 Summa, iii. 14,1: Anima Christ! vidchnt Verfmm Dei ea visione qua Beati vident, et in aniino Chrisfci orat beata, scd in boatitudine animae glorificatur corpus.